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Introduction
The United States' current strategy is to counter the growth of radical Islam (also known as Islamic fundamentalism) through the promotion of human rights and freedom by the process of democratization throughout the world. Is this a sound strategy for combating radical Islam? This paper examines the premise that "universal human rights", as the basis for democracy, is compatible with Islamic culture and is therefore a sound strategy for combating the spread of "Islamic fundamentalism" within the Muslim world.
Since the events of 9/11, America again views itself in a conflict of values similar to the Cold War, where we witnessed the triumph of freedom and democracy over fascism and communism. The National Security Strategy (NSS) describes the current conflict as a struggle against a new totalitarian ideology called "Fundamentalist" or "Radical Islam" that has perverted a peaceful and proud religion 1 . It describes radical Islam's content as different from the ideologies of fascism or communism, but sees its means and ends as similar: intolerance, murder, terror, enslavement and repression. The NSS focuses on combating this new ideology by extending freedom and democracy to the oppressed people of the Islamic world. The NSS strategy is founded upon two pillars. The first is the promotion of freedom, justice and human dignity throughout the world. The strategy states that free governments are accountable to their people. They should pursue economic and political programs that benefit their citizens. The second pillar is for the United States to lead a growing community of democratic states to confront the many challenges facing the world. 3 This strategy presupposes that there is a universal set of Human Rights that are acceptable and transferable to all peoples. That "the desire for freedom lives in every human heart and the imperative of human dignity transcends all nations and cultures." 4 The NSS advocates democratization as the mechanism to achieve these universal rights. For democratization to succeed the concept of individual human rights must exist. Plainly stated, the NSS presumes that Islam can embrace democracy but has been influenced by extremists, and if given the opportunity; Muslim people will choose freedom and adopt the Western concept of Human Rights. Are these presuppositions true or simply a Western culture heuristic? The question of universal human rights and its compatibility to Islamic culture becomes critical to the democratization strategy. If compatible then the democratization strategy could work. If it is not compatible then democratization may be the wrong strategy. These documents represent a culminating point of Western culture's political and social thoughts. They are based on a belief in "natural rights" that are inherent in the nature of mankind and not contingent on human actions or beliefs. "Natural rights" form the intellectual foundation for the Western concept of human rights and are derived from the concept of "natural law". Natural law is an ethical theory that has its origins in ancient Greek philosophy, but was expanded by the Judeo Christian world view by the works of Thomas Aquinas and St. Augustine of Hippo. Aquinas asserts that there is a natural order or law whose existence and content has been set by God and therefore has universal validity and will supersedes any law made by man 6 .
During the Seventeenth Century Thomas Hobbes expanded and modified the theological definition of Natural law. Hobbes argued that it is human nature to seek one's own good and man will act in his own interest at the expense of other people.
Since it is unavoidable for human beings to follow this nature, it becomes a right for them to do so (to seek after their own good). Yet, if every man were only seeking after his own good chaos would ensue as individuals would steal, kill, or enslave others in order to prosper. Hobbes reasoned that this world of chaos created by unlimited rights would be highly undesirable, and would cause life to be poor, nasty, brutish, and short 7 .
To avoid this it would be in man's best interest to be governed. That is to give up part of their natural rights or freedoms for the protection (security) of other rights. It was therefore beneficial and necessary to govern the behavior of man in order to protect the natural rights of one man from infringement by another. His theory for man's need for the social protection of natural rights set the stage for the next step in Western culture's thinking about government, the "social contract".
The concept of "social contract" is best described in the political writings of John Locke and Jacques Rousseau. Jacques Rousseau first coined the phase in his most important contribution to Western culture, The Social Contract, where he outlined the basis for a legitimate political order. First published in 1762, it became one of the most influential works of political philosophy of it's time. The book begins "Man is born free, and everywhere he is in chains: Those who believe themselves the master of others cease not to be even greater slaves than the people they govern." 8 Rousseau accepts
Hobbes' view of the state of nature as primitive, nasty, and brutish, which necessitates of cooperation to overcome. Human beings altered the state of nature by establishing a social order or government for mutual benefits. As society developed, the division of labor and acquisition of property required that men adopt institutions of government.
Rousseau believed that within a developed society, man is prone to be in competition with his fellow men, while at the same time becoming dependent on them. According to Rousseau, by joining together through the social contract and abandoning their claims of natural right, individuals can both preserve themselves and remain free 9 .
John Locke addresses natural law from a different perspective and builds on the writings of Aquinas and Hobbes. He spoke in the language of natural law, the content of this law was by and large protective of natural rights, and it was this language that The UDHR contains 30 articles which outline the view of the General Assembly on human rights that it believes must be guaranteed to all people. It states in the preamble that the document is in "recognition of the inherent dignity and of the equal and inalienable rights of all members of the human family is the foundation of freedom, justice and peace in the world…" 13 The human rights included are extensive and consistent with the rights exposed by all Western democratic societies. These rights include such beliefs as all human beings are born free and equal in dignity and rights;
that every person has the right to life, liberty and property, and security of their person.
It asserts freedom of speech, religion, assemble and association. It denounces slavery and servitude, and it extends the rule of law and equal protections under law for to all people regardless of gender, race, nationality or religion.
It also addresses issues like freedom of movement, equal access to public service, rights to an education and workers rights. It advocates democratic government and rule of law by stating that every human being (regardless of ethnicity or gender) has a right to take part in the government of their country through freely chosen representatives. It asserts that the will of the people shall be the basis of the authority of government and that this will be expressed in periodic and genuine free elections.
The UDHR also advances the role of women in society and makes no distinction between genders. It extends the right of education, work, and property to all persons.
Perhaps most interesting is it seeks to protect the rights of women in marriage. Article What then are Islamic Human Rights, as stated in the CDHRI, and how do they differ from the UDHR? To begin, the UDHR is a secular document reflecting Westernstyle norms of human rights, democracy and sound governance. In the preamble there is no mention of religion. All religions and cultures are assumed to be equal. All of humanity is asked to work together to promote "universal respect for and observance of human rights and fundamental freedoms" 22 .
In CDHRI the tone is completely different. The Cairo Declaration boldly asserts the superiority of Islam by referring to the Islamic Ummah (body of believers) as the "best nation" and describes the Ummah as having a historic role to play in guiding "a humanity confused by competing trends and ideologies and to provide solutions to the chronic problems of this materialistic civilization." 23 The preamble also affirms "freedoms and rights to a dignified life in accordance with the Islamic Shariah" There is no implication that other cultures or religions are equal. Rather, the rest of humanity is described as confused and in need of guidance. From the beginning the CDHRI appears to divide the world into either Muslims or infidel. 
Cultural Background of Islamic Human Rights
The pre-Islamic Arabian Peninsula was an ungoverned land bounded to the north by the Byzantine Empire centered in Constantinople (modern day Turkey), and the Sasanian Empire of Persia to the east (modern Iran). 30 In order to secure favorable trade routes and resources, both empires frequently waged war against each other as well as with the surrounding neighbors along the Arabian Peninsula. Mecca was at the crossroads of these lucrative regional trade routes and was home to many religions;
Christianity, Judaism, Zoroastrianism, and numerous pagan cults that demanded human sacrifices. 31 Individuals were free to live their lives in any manner they saw fit; they even enjoyed the freedom to choose and frequently change their deities. which requires all believers who possess the means to make a pilgrimage to Mecca. 41 The very word Islam means submission to God. It is not a religion of salvation through grace and faith, as is Christianity. According to Islam, man is neither good nor bad, but will be judged by God based on his actions (deeds) on the Day of Judgment. Muslims also see the destiny of each man being actively guided by the divine will of God. This divine will governs all political, economic, social and personal actions in the material universe. To the Muslim world view, it is not religion that is the "opium of the people" but rather human arrogance of ego which deludes mankind into believing that it has authority to affect events in the world. 42 Islam considers itself as the manifestation of the final unaltered word of God and 47 . The secular state has no calling on spiritual matters, or authority in religious matters, and no capacity to establish God's kingdom on earth. Government's legitimacy as an institution, does not hinge on its being consecrated by the church (reference to the social contract). Harts asserts that, in its "classic formulations", Christianity has very little to say about politics or the ordering of society 48 . Its fundamental teachings have demonstrably had "implications for politics" but it offers no blueprint for government. The basic teachings of Christianity are useless for resolving political disputes, thus significantly reducing, if not eliminating, the dilemma of how to relate Christianity and politics. This Separation of church and state helps maintain the integrity of both church and state by allowing each of them to fulfill their purpose without transgressing or co-opting the other. 49 
Conclusion
Is the National Security Strategy wrong to focus so strongly on combating fundamentalist Islam by extending freedom and democracy to the peoples of the Islamic world? Yes, because Islam in its current interpretations has great difficulty accepting our concepts of "freedom and democracy" and by making it our center piece, we cause further damage to our position by reinforcing the suspicion and fear that already exists. 
